























parties have imposed upon us. To the extent we are westernized
we also develop a western mentality. Rite, as a reality intimately
related to life and culture, certainly affects one’s mental forma-
tion. A thoroughly western rite will help build up a western mind
in man. The tendency to Indianize the western rite is welcome.
But true Indianization does not mean simply changing a few
symbols and superficial structures, though this also is needed.
Indianization should start with a real change of mind. If the
Latin Church wants to be really Indian the first thing it has
t0 do is to give up the desire for domination over the Orientals,
because it is an offshoot and a still lingering remnang of West-
ern colonialism. The Orientals never ask for domination over
the Latins, though the Oriental Church was established much
earlier in this country. This clearly shows the difference in
attitude,

To bring to light this difference in attitude and the disas-
trous effect it has had on the Indian Church, I place before you
this small booklet. This booklet contains the paper which I pre-
sented at the annual meeting of the Indian Theological Associ-
ation held in Bombay from October 22-24, 1982. The theme
of the Seminar was “Reconciliation in India.” There were about
40 theologians from all over India. My paper was on “The
Struggle for Justice in the Church and the Call for Reconcili-
ation.” All the papers of the seminar together with the group
discussion reports are now made available in the book entitled:
Reconciliation in India, edited by Dr. Kuncheria Pathil, the
Secretary of the Association, and published by St.. }’aul Pu.bli-
cations, Bombay. Though there was strong opposition against
including my paper in the book, in the end justice prevailed and
the association decided to publish it along with all the other
papers, together with their responses. But since there was con-
tinued demand for the copies of my paper from different theolo-
gical circles working in India, and abroad I am placing the same
article before you, with no substantial changes whatever,_for your
reading and assessment. The paper evoked strong reactions and
gave rise to mixed feelings and I was not at all surprised by that,
A clear denunciation of injustice applied to concrete circum-
stances will certainly evoke strong reactions. It is not like giving
a good exhortation leading us nowhere, which can easily be
praised for its theological excellence and emotional bala_nce. My
paper is not like that. Rather it is an open analysis of a
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concrete situation, unjust and anomalous, and an unambiguous
commitment to the call of basic justice and reconciled existence.
It is not to my natural taste, nor do I find great pleasure in writ-
ing a paper like this. T feel more at home in works of Indian
Spirituality and .theological reflections related to the same. I
have felt more comfortable whenever I prepare and present
papers on such topics. But sometimes in life we have to face
a different type of challenge, voice the dictates of conscience
with courage for the betterment of our own Church in India,
denounce a situation which we find obviously unjust and in
which we have to live. I am facing such a situation and am liv-
ing in it. Hence the exigency of this paper. In order that I may
not be misunderstood I began my exposition at Bombay with
these introductory words:

If there are two people on earth how can they live in
peace? The only way for lasting peace is that they accept
each other on a basis of equality. In the same way if there
are two or more individual Churches or Rites in a country
how can they live in peace? The only way for lasting peace
is that they accept each other on a basis of equality. This
is the only demand my paper places before you: let us
accept each other respectfully. But sadly enough, this is
not the situation of the Church in India today. The Latin
Church consistently refuses to accept the Oriental Church
as an equal. Rather it insists on domination over the Orien-
tals. The first part of my paper, is only a phenomenological
analysis of the power-structure and the way of its operation.
Naturally this may not be liked by all. In the second Part
I am proposing ways and means to overcome our situation
in the spirit of reconciliation and mutual acceptance.

The broad outline of the original draft of this paper was
drawn up in Bhopal where practically I had no books to refer to
on this subject. Back in Dharmaram I found that Paulo Freire has
methodically expressed much of what I wanted to articulate with
regard to the experience of negation and oppression my Church
was going through. Hence in the analysis of the Indian ecclesial
situation I have patterned my thoughts on the lines of Paulo
Freire. This only points to the fact that the experience of oppres-
sion to a reflecting mind was basically the same, though in
entirely- different fields,




Emotionally Overcharged?

Some of the critics have stated that the paper is emotionally
overcharged. I do not deny the presence of emotional force
along’ with penetrating analysis. Continued experience of nega-
tion and rejection do evoke emotions, as well as provoke think-
ing. Is Paulo Freire’s Pedagogy of the Oppressed emotionally
overcharged? Is Gustavo Guitierrez’ Theology of Liberation
emotionally overcharged? Is our denunciation of oppression and
social injustice as expressed in several Christian publications
emotionally overcharged? If all these are emotionally overcharg-
ed, I would readily agree that this paper also is overcharged
emotionally. This paper also uses more or less the same langu-
age in its struggle to expose the same type of inhuman situations.

My prayer and request to my friends and confréres is just
this: “When you denounce injustice be consistent in denouncing
it in all spheres of life; not only in socio-economic and political
fields but also in colonial religious structures.” It is not a
pleasant task to speak about the ‘rights’ of some people. It has
an unpleasant look because it points to the fact that the other
side is unfair. It is far more easy to speak about something else.
And some of my friends actually told me that this way of writ-
ing will make me unpopular and unacceptable in many circles.
Their assessment and caution may be right. But my answer to
them was simply this: “Jesus who spoke so marvellously about
prayer, providence and the love of the Father had his strongest
words of criticism directed against the Pharisees and the reli-
gious leaders of his time, though he knew very well 'that he
would have to suffer the consequences of the same.” Misuse or
selfish use of any power is evil. The more divine the power is,
the greater is the evil involved in its misuse. Exclusive use of
power and curbing the equal rights of the other is to be under-
stood as misuse. Jesus identified himself with the powerless,
discriminated and discarded group of people, the Samaritans, for
example. In this paper I am only trying to identify myself with
a Church deprived of power, discarded and confined to a narrow
territory in this vast subcontinent. The only thing this commu-
nity demands is the right of self-rule as envisaged in Vatican
II, which is a natural and fundamental right of any community
on earth. The stubborn denial of this minimum demand and the
unchristian arrogance with which it has been handled up to
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