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Pneuma and Charisma in the

Indian Church

Pneuma and charisma are intimately rclated to one another
as two sides of the same coin. Pneuma as the Spirit, the Life-
giver, is the fountainhead of all charisms whereas the charisms
are the triumphant signals of the life of the Spirit in the Church.
Pneuma is the foundation of the inner cxperience of man and

Charism is the expression of lhe same experience enriched by
the Spirit.

As a land given lo the experience of the Spirit, India is
very rich in developing a religion of the Spirit (alman) and ex-
pressing it in manifold ways through the men and women of
siddhi (accomplishment or charism) she has produced in the
course of her history. The Church in India also needs new arli-
culation of her existence in India and for thalt sake new awak-
ening of the Spirit and the expression of the newly awakened
consciousness. The Spirit of God, the pneuma, the almen, which
guided the primitive Church should lead her now in a special
way and new men ol charism should appear to enlighlen and
enliven the Church of India loday. Hence (his study on Llhe
Pneuma and charisma in the Indian Church.

1. Pneuma and Charisma in Religions
Religion as the rcligion of the Spirit

Religions are generally known as the  religions  of Lhe
Spint. Iven if certain religions do nol make any explicit men-
~tion of the Spirit, they do speak aboul (he need of a new
awareness, a Lransformed consciousness in man. Yhis  conscious—
ness 1 a spirilual consciousness, something  ditferent from man's
average, every day awareness, Religions also Uhink thal man, in
his ordinary everydayness, is prone Lo lead an inauthentic life
and should come to  authenticity through the awakening of the
.fs'piril, that is in himn. ‘This Spiril about which (he religions speak
js ultimately the Divine that is within him, (he very immanenl.
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Transcendence in man which alone makes religion !n‘m::ibl‘u. -.\I;m
carries within himsell the seed of Transcendence wlnc.n is bey nm'l
his very self. That is why man never un(lerstanq.ﬂ -lm'n‘snlt Q{.lf“}'
ever struggles Lo realize himsell more and nore. ["-]us [ranscend-
ence that is immanent in man is what the Upanisads ml!ctl t.hc
alman, the ultimate Self in all selves. This nltimu.lc b_‘cll m ils
ahsolute Transcendence is called Braliman; bul in ils mn.crmust
immanence was known as «a/man. In [act this al/man poinls !n
the divine centre Lhat is in every man, lhe image ol God in
which man is created. The awakening ol this divine eenlre 1n
man is of vilal mmporlance in all religions. Because this C‘L‘.llLl:C
is trans—empirical, spiritual and divire, the awakening ol Ul.lS
cenlre is generally attributed Lo (he Spiril: a word we use in
analogy to the evaporating spiril which is wilhoul \isiJ:h} body-
Structure. The Spirit, therefore, stands for the Divine in man
i contrast to the mundane in him, for the ISternal in him in
contrast to the temporal and for whal is immanently lranscen-—
dent in him in contrast to what is empirically immanent in
him. Though situated in the world, in lime and space, and led
by empirical awareness, man is continuously called by the Spirit
to the Divine, to the Eternal and Lo Self-transcendence.

Seen from the Christian perspective’ of the Trinitarian
dynamism God the IFFather, the ultimate source of all being, is
the Absolute Transcendence. But the Father is made known to
us through Lhe Son. The Son revealing the Father to us, took
our own form and made the Transcendent Absolyte immanent
in our human nature. It is this abiding presence  of the trans—
cendent God within us we call the uncreated grace, the abiding
Spirit. Strictly speaking this Spirit is not the one Lo be prayed
to, but is to be experienced, Lo be awakened; and once  awak-
ened with him we may pray Lo Lhe Father, crying "Abba, Father’
(Gal. 4:6) and acknowledge the Son. Thus the Spiril  becomnes
a cor.lstitutive element of our own interior centre. Ag regards the
genuine experience of the Spirit Karl Rahner writes as follows:

In addressing ourselves to the question whether a
man freely accepls this experience or rejects it, we
musl remember Lhat the experience of the Spirit is
not constituted by a

particular divine operation ‘from
without’,

working upon the human spirit conceived
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as an already finished entity. It comes about rather
. ication to the human

through God's self-communi 1
spirit (‘uncreated grace’) by which God hecomc:i a
constitutive clement of human transcendence. Ex-
perience of the Spirt is, therefore. experience of
the radical and permanent nalure of human trans-
cendence. which goes beyond itself towards God
because it is constantly impelled by his self-com-

munication.’

Though Rahner’s theory may sound new to many westers
readers, to the Indian mind it offers nothing thal 1s startlinsly
new. In India the transcendent Brahman was always conceived
also as immanent a/man. About this atman. the inner Spiet,

the Upanisad says:

The intelligent, whose body is spirit, whose form 1s
light, whose thoughts are true, whose nature is like
ether. omni-present and invisible, from whom all
works, all desires, all sweet odours and tastes pro-
ceed; he who embraces all this. who never speaks,
and is never surprised, he is my self within the
heart. smaller than a corn of rice, smaller than a |
corn of barley, smaller than a mustard seed, smaller ‘
than a canary seed or the kernel of a canary seed. ’
He also is my sell within the hearl, greater than
the earth, greater than the sky, greater than the
leaven, greater than all these worlds. He [rom whom
all works, all desires, all sweet odours and laste
proceed, who embraces all this, who never speaks
and who is never surprised, he, my selt (atman)
within the heart, is that Brahman.?

1 do not mean the Christian understanding of the Spirit
and the Indian  understanding of the afman are identical. Yet
India’s understanding of alman can throw much hight on our

1. l1<arl Rahuer, Theological Investigations, Vol 16 (London;
Dartlon, Longman and Todd, 1079), p. 28
2. Chandogya Upanisad, 5.14.2-4.
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Spirit of God that is within us. As the
so the Spirit is to be experienced. In
of the Spirit i1s the

onceived as descen—

understanding ol the
afman is to be awakened ‘
the lasl analysis the authenlic eXperieute
awakening from within. The Spirit is often ¢

Pentecosl, for example) becaust of the

ding fromn above (the
. Judeo—-Weslern

pre-ponderance of a  Transcendent God in the |
understanding of God. But if God is conceived 1m.mnnent. Lhen
the Spirit isunot to descend from above; ralher he is lo be bro-
ught to one’s own awareness from within: Ile is lo be awakeu-
ed. Hence India speaks aboul the awakening
even realizing the Spirit (alma—saksalkara).

of the Spiril or

Irrespective  of the expression we use Lo esignale the
presence and operations of the Spiril. the Spiril invariably
works from within and calls man (o realize the potentialities
that lie deep in the divine centre of man. The response to this
call is a process. A few do respond in an admirable way. They
come oul as charismatics or men of an awakened consciousness:

Charism in the Non-Christian Religions of India

India believed the periodic renewal of humanily by the
awakening ol the Spirit. This is variously expressed in different
religious traditions. Buddha appeared as the one who was awak-
ened. The enlightenment was the religion he preached. According
{o Buddhism every man is considered to be a potential Buddha.
Though Buddhism does not explicitly mention the Spiril and
even denv any articulate expression of a/muan, vet Buddhism
stands for the quest for  Transcendence thal is in every
man. Buddha as the awakened one was certainly a charismatic
who opened a new way oi enlightenment {or millions ol people
Hinduism also believes in the continued descenl  of the Lord
in order to renew the face of the earth. Thus in the Bhagavadgita
we read:

Whenever Dharma fails and  adharma prevails. for
Lhe  restoration of  Dharma, I come 1o Lhis world

again and again.”

S Blvgavadgila, 4.8.
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The descent of the divine is often understood in  the
form of avalara, but is nol necessarily restricted Lo the officially
accounted avataras alone. God in his goodness can acl in any
man and awaken the afman  that is in him and direct him for
any specilic purpose that Tle has in mind. They are meant Lo
be the men of wisdom, the shining examples for all. Again the
Gita commenls on them as [ollows.

Bul those whose unwisdom is made pure by Lhe
wisdom of Lheir inner Spirit, their wisdom is unto
them a sun and in its radiance Lhey see Lhe Supremc.
Their  thoughts on Him and one with Him, they
abide in Him, and e is the end of their journcy.
And they reach the Jand of never returning, because
their wisdom has made Lhem pure of sin.t

Such saints and sages whose wisdom has made ithem pure
of sin are plenty in Indian religious tradilions. N:my. of them
had greal [ollowing. The Upanisadic gurus were cuch MusLrated
men of great wisdom, and  discipleship naturally followed. As
leaders who envisaged new vision of life and outlined new ways
of life, Lhese masters are to he reckoned as men ol special
charisni. men in whom the Spirit has manifested himself 1 a
special wav. True to this Upanisadic tradition, India has pro-
duced down the centuaries gurus and yogis, fakirs and bhaktas
of remarkable calibre and unparallelled excellence. These extra-
ordinary men, filled with the spirit of the divine, always worked
for religious renewal of their sociely and successfully led a Jarge
number of people with them. Sankara, Lhe great philosopher,
lamakrishna, the uneducated holy man of Culeutta, Viveka-
nanda, the IHindu missionary to the West, Chaitany:, the distin-
guished devotees ol Krsna and many others can he mentlioned
as examples. In our own time India produces such men of cha-
rism who are greatly admired in India and abroad: Swami Siva-
nanda of Rshikesh, Maharshi Mahes Yogi who founded lhe tran-
scendental Meditation Movement and Swami Chinmaya the founder
of Chinmaya Mission, to mention a few names of international fame.
As u Jand of longstanding spiritual tradition India is still cap-
able of Dringing about new wavs of spiritual realization. Not de-

1. Bhayavadgila, 5.16,17.
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pending on an oflicial  sanction of an instilutional authorily,
charism in non Christian  religions may  function wilh grealer
case and perhaps with eflicieney as well®. [ may  be objected
that beeause ol the lack of a censoring authority  any doctrine
or way ol life may creep into the code of Ilindu religious con-
duct. Though this is a valid objeclion, religious communities are
gencrally eapable of correcting  themselves and  truth will  ulti-
mately prove itsell. It is also (o be noted that the inslitutional
censoring authorily of o religion, despite ils right and  relevant
role, when nol delicately and carefully  handled, can very well
be o hindrance to the effective expression ol a particular  cha-
rism in that religion. Bul the Spirit who blesses  Lhe  individual
with his charismalic gifts ean also inspire the man in Lthe oflice
So-as Lo resull an ultimate harmony and unity of all. ‘That the
Charch may be implanted in India and (ake rool in the Indian
culline  and may  have an  authenlic  Indian growth, we
need many more men endowed wilh the creative gifts of the
Spiril. Ilence (he nexl problem: Pneuma and Charisma in  the
Church,

2. Pneuma and Charisma in the Church

The Ecclessial Understanding of Charism

The word Charisma was introduced into the Church by St.
Paul and he obviously meant by that the visible work of the Spirit.
This work of the Spirit manifested in Uthe  faithful 1S considered
a spiritual gift. Paul speaks claborately about Lhese gifts I
his epistle to Corinthians, Chaplers 12 Lo 14, I his epistle  to
Lhe Ronums he suggests that Lhese gifts are o be scen as  the
signs of Lhe baptlized. “Just as cach of our hodies has several parts
and each parl has a separale funclion, so all of us, in union
wilh Chrisl. form one body, and as parts ol it we belong to
cach other. Our gifts differ according Lo (he grace given us”
(Rom. 12:1-52). But charism is nok mere enthusiasm. Tt s defi-

MR i

5. For a study of the nature of TInstitution and  Charism in
Hinduism and Christianity, {cf. Francis Vinceth (Vadake-
Lhala), “Institution and Charism:A Ilindu Christian Com-
parison” in In Chrilso (Vol, VI, 1968), pp. 28fI.
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nitely a work of the Spiril, an awakening from \‘\'ilh}ll. And the
Spirit works in diverse ways in different peup}.c.‘ We have Fa
keep oursclves open to the working ol the S[‘ill.'ll not only 1n
us, but also in others and nol in one specific form alone. but
in a variety of forms. The variely of gifls does not lake A
the unity of the Spiril. It is due to our selfishness zm‘d nn?r'ow
way of ’;hiuking thal we restrict the manifold expressions of r“he
Spicit Lo our own lasie and to our own school of though.l. What
1s needed is, while holding our own and has allowing the
Spirit to operate in one wayv in us, hold ourselves open Lo
other ways of his operation in other individuals. e h_‘affc
no right lo sel limils to the working ol the ISI“”L
Those who wield power in the Church and have great
Tesponsibility to see Lo Lhe working of the Spirit in the Chll[‘Cl};
have to take this idea of variety of spiritual gifts very seri-
ously, because as human beings, we all are prone to ignore the
work of the Spirit in others, especially when it is not to our
taste. But it is to be remembered that personal taste or enthu-
siasm is not the norm Lo judge about the Spirit. Paul,  enume.
rates different kinds of gifts of the Spirit and maintains that
the Church as a body with differenl parts is actually in

need
of them. So he exhorts the Christians of Corinth to be tolerent
Lo one another and to accepl each other in love. Love is the

crown of all gifts. “Even if I have the gift of prophecy, under-
standing all the mysleries there are, and knowing evervihing,
and even if I have faith in all its fulness, to move mountains,
bul without love, Lhen I am nothing at all.” (1 Cor. 13:2) Love
and acceptance ol the other and his gifts is possible  especially
because il is the same Spirit who bestows his gifts on different
persons. “There is variety of gifts but always the same Spirit;
Lthere are all sorts of service Lo De done, but alwavs to the
sarae Lord; working in all sorls of diflerent ways in dillerent

people, I is the same God who is working in ail of them”
(1 Cor. 12:4-6).

Later on,

as the phenomenon ol charisin Lecome rave. the
schiviastics were

temipted Lo define charism as “peculiar privilege
of the apostolic and primilive Church”, There is no reason why

6. Karl Rahner. [d., Sucramentum Mundi: An LEncyclopedia of

ls A r = 1 (X3 . ’
Tirevlogy, Vol 1, article “Charisms’ by Estevao Betlencourt, . 283.
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charism: should be restricled to the primui‘t‘x‘ lEhur-‘h. Though it
should not be dented thal the pnmitive .Lnnr. h \\"\ls m‘ ."..wd of
a special power of the Spinit for the primordial installation of
the Church on earth, it 1s also to be maintained that substan-
tially the same assistence of the Spirit s required for the actual
impiantation of the Church in any country or «‘l:lhmt‘ Accor-
dingly the living Spirit will manifest himself in a special way
at any Lime. Charism s really the sign of the trinmph of the
Spisit’s operation in man. We may call at the trinmph of grace,
a nan-sacramental and “disposing  grace.

The Charismatic Nature of the Church

The Catholic Church as it is institutional is also by nature
charismatic. It is the Church founded by Jesus Christ and guded
by the Spirit. Aud  the Spirit is given Lo everyone that all may
contribute to the building up of the Church. The charismatic
funclion of the Spirit is to unveil different dimensions of Lruth,
to bring it to real splendour and translate it into actual life.
Thus charism appears as a particular dimension  of {ruth which
necds new vibrations and articulations. Spirit as the bearer of
truth, inspires the individuals (o do so. This truth whicl: s
newly arliculated can well be  in the Church already. But
not all truth that are in the treasury  of the Churel gets
equal attention or articulalion. As Rahner puts it:

IL 15 we who may  perhaps have (o bring oul

some specific truth  from  the ‘treasury” of the

Church, dust it off, polish it, once more achieve g

living understanding of it, realize it in our own

concrete lives, and decide {0 do something more

than merely to tolerate it or regard it as a matter

ol indiflerence.”

New dimensions of Lruth has appeared and reappeared in
the history of the Church. The Church’s dogmatic position wilh
regard to certain articulations of truth is not at gal against
these new dimensions of {ruth. Truth is never articulated com-

pletely and exhaustively by any agent oo earth. This is pre-

7. Karl Rahner, Theological Invcstigations, Vol. 14 (London:
Darton, Longman and Todd, 1976), p. 41.

A
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cisely why the Spirit has still to work, and actually :|"\.1kn"n.'»
human consciousness with new experience ol Lruth. Opposition
to the newly unveiling dimension of truth is also to be expected
in the Church especially because Lo preserve is casier  and more
comfortable than Lo renew and lo be creative. But such oppo-
sitions are to be faced courageously and if the Spiril is genuine
he will certainly work oul whal he has in store for us. Thisis
what we see in the history of many sainls and founders ol many
religious congregations who had some new visions and :l\'plr:ll.il—)ll.‘i
with regard (o the life of the Chureh on earth. The opposition
comes also, because of the Chureh’s genuine concern Lo preserve
the truths that have been commitled to her by the Lord. Bot this
concern Lo preserve Lthe Lord's teachings  should b u-rnn'rilr:-i
and balanced wilh the quest for growth and dynamism of the
Spirit in the Church.

Il we are only concerned aboul preaching the Saviour
Chrisl, we may forget the dimension ol the Spiril.
The Spirit of Christ which he promised and aclually
gave, has wider dimensions than the historical reality
of Christ, as Lraditionally understood by Christians.’

What we really need is a charismalic Church where  the
Spirit works. While helping us Lo acoepl and acknowledge the
Church of Chrisl, this Spirit will also help us o transcend its
limitations in virtue of our openness lo the same Spirit whom
we may find operating —clsewhere and evervwhere. In o Chureh
of the Spirit real men ol charism will appear, This Chureh will
never be aslave ol ils own past structures:, rather such a Chureh
will keep its life-current ever dynamic, will be a real Jeevadhara,
will be ever crealive and progressive i \ , e
the challenges of life (:()llr:lj_{ll.'l}llzl}' w:’ll'u)::ltulua\ym[ ot bls fo Jom
from outside or preservalion complex from |

car ol oppression
‘ | . inside, 1t s sueh e
Church we need in India, )

3. The need of a2 Pneumatic and Charismatic C

: huren
in India

When, almost a cenlury ago,  Ieshul

Chinder Son aai!
' N 4 . l \ ‘
that we need a Chureh of 1he Ne a

W Dispensation, he wan not

8. 5 . . ran I [ A
l’{mmundo Panikkar, 7'he Trinily and the  1eligion lvpert
ence of Man (New Yorlk: Orbis Books, 1073), . o8

e
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by Christians. Bul Sen may deserve a hearing

much attended Lo
the Church

from Lhe most [aithful followers ol Christ himsell. By
of the New Dispensation Sen meanl a Chuarch in which the Spirit
works oul a creative synthesis of (he basic Christian faith and
Indian culture. This kind of a pneumalic Church is the need of
everv country, especially when it is being implanled In a new
culture. The Tord himscll said to his beloved disciples before:
his final farewell:¥ “And now [ am sending down Lo vou what
the Father has promised. Stay in the city then. until you are
clothed wilh the power from Lhe high” (Luke, 21:19). Already
Jesus foresaw lhe danger of preaching a religion withoul the
Spirit which alone will give man the power to transcend the
limitations of religion, even of (he very religion thal 1s being
preached. So Jesus carcfully warned Lthem to be in Jerusalem
praving for the coming of Lhe Spiril, Ull the Spiril actually
descend on them. Of course Lhe New Testamenl was Lo Dhe
preached as Lhe Testamenl of the New Commandment of Love
enacted and sealed by the birth, dealh and resurrection of
Jesus. ?I wus undoubtedly a Christ-centred message. a kerygma
of Christ, thal was lo be preached. Yel it was to be inaugur-
aled onlyv wilh the coming of the Spiril who proceeds from
the Ifather and the Son. The Spirit is neither Lhe Falher nor the
Son, bul proceeds [rom both. Operaling within us the Spirit
does nolt leave our religion in the utter unfathomability of the
Iather nor in the arliculale concreleness of the Son alone;
]‘H”l('l‘- he helps us Lo tliscn\-'cr- .his presence and operation in alf
thal 1is lm‘c, good and beautiful. Once again the Spiril unites
and rcmgm'zes the unlimitedness of the Divine and the limited--
ncr?s.of 11“’ ils human expressions made available Lo us through
religions, J‘h'c‘ l*‘u%hcr as a myslery ol unbound exislence js.
:,}Cz'tﬂ;‘}\:(‘((y,l]i:'(} ilshgl;)mixn azvt,][]-iui[,‘gim(;loirg f[(illl’ld{.ltio‘n of any f9rm
: 3 g, s the Spiril who unifies
and recognizes, Lthese two in all creatures, clevates them and de-
clares H‘lr-m holy. The Spirit as an abiding presence in all (iso-
!'t{h'.l‘}r.!m ulrrm sarvam, Ia,1.1) works outl this unity in all, not only
within the Church, hul also in all religions,

) Jesus also said Lo his disciples: “Il is for your own go0G
wt I am going, because unless I go, the Advocale willknot
‘ 2y . " '.’- .

come Lo vou” (Jn,16:7). Jesus saw thal the disciples were very
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much attached to his humanity. Ofcourse the_h‘unlmrll};y w{:;dullrt,
medium through which the Word expressed 1t:’elf»t , sg’end iy
accept  the humanity. But thev had '1190 .l.o l‘ilm ”'_VC o
humanily in virtue of the Logos. The Sp.u:xt. :_llonefillm T,lwisiblg
the power to accept and transcend  the Vls‘_blh.ty -O'bljennd ineﬁ;
The Spiril alone knows what God 1‘ea]1-y 1S: ]n\f-lSl e "h‘blp e
able, and what God has become by his operation: . Jstm_
articulate in the form of human flesh. Accep?ancc:z aan tran :L
dence of the finite articulation ol the Infinite 18 -(;]y?, essence
of ouwr Christian faith and it is the work of the Spirit.

The church is often lempled to make the same crror
from which Jesus carefully saved his disciples. The (;llllll‘(‘,h set::
herself as the visibility of the kingdom of God wm(.:h C'hl‘l:
preached. Though this is radically right, this hasty 1.dm-1t1ﬁf:d-
tion can take away all dynamism of the Spirit from within the
" Church. Then it is likely that the institutional structure of .the
Church with its power and oflices take the place of othe VlSlb!{E‘
humanity of Christ and if we consider the proclamation of this
Church as our primary duty, then once again we are far away
from the kingdom of God Jesus envisaged which includes ali
men of good will guided by the Spirit. The Spirit alone will
make us capable of accepting and (ranscending the Church.

Wwe need a Charismatic Churchh with a Creative Genius

Today the world, especially the Western world, is very
much looking to the East for spiritual renewal. Thousands and
thousands are flowing from the West to the East seeking yoga,
meditation and other spiritual ways of self-realization. Usuallv
they all end up in Hindu ashrams as the Christian churches
hardly have anything genuinely Indian to offer them. The Chur-
ches in India have indulged in aping a dying West and are
perhaps still fighting with regard to the details of the same.
What the world and thus the universal church as well, needs 13
something different: the Christian awakening of a forgotten
dimension of her own spirituality. Perhaps Indian Chureh, if
allowed to grow with natlural spontaneity in the spiritual climate
m which she is placed, may be able to give this to the uni-

versal Church. But for this the Spirit should work in our Church
and we have to allow the Spirit to work.
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The experience of the Spirit must be liberating. It 'iS the
Spirit of the freedom of the children o.f.God th:?t “.re have re-
ceived. With the restoration of the Spirit of Christ in us we are
liberated from the slavery of the Law. This was the basic cont-
ention of St. Paul. To keep any church under such legal restri-
ctions so as to deny the spontaneity and naturality of her life
and expressions is certainly against the basic freedom which the
Spirit has given to every one of us. Seen from this perspective,
the repression of the Oriental Church in this country is absolute-
ly ununderstandable. To keep a church under the tyranny of
Law in such a way as not to allow its natural growth and
authentic expression is flagrantly against all standards of basic
freedom which all of us are entitled to enjoy. Precisely on
account of this many orientals become ultra-defensive and g2
kind of preservation complex haunt all their thinking and act-
ion. This may not be the ideal state of things. But those who
blame this stand should also think that jt is not these Orient-
als who created this unjust situation i our Indian Church,
What we really need in our church that it may grow and vyield
desirable fruits, is perhaps not so much a theology of sclf-defence
and self-preservation as that of mutual acceptance and appre—'
ciation. That this may take place the Spirit in us must be
awakened and help us to lay the foundation for a  Churep -
where all are equal, equally treated and respected. At present
this is not the case at least with regard to the Orientals. Eccle- -
siastically, they are deprived of their basje human right .Of
cxistence and expression in their own country. Such bansbwhich
are openly against the spirit of €quality and humap dignit
must be lifted that all may come with equal dignity ang withy—’
out any preservahgn complex for a meaningfy] dialogue apgq
for more constructive programmes. Such a redeeme( situation
may eventually open the way for a greater synthesis of these
churches as s aspired by many bishops and theologians of this

%{;ﬁg?y‘;’es%ch atpozsib_ility need not he theologically ruleq out
’ . 1ave 1o do is to hold ourselves open to the ino
of the Spirit, removing the barriers e ourselves have g%glﬁ:jg |

# lhe Indian Church is a Church with great potentiality. Opce’

united and decided o he creative, her

_ _ » 18 power can be epo

é:llen ;hg may give quite a lot to the world and Lo the unf\%?:;l-
urch 1n the art of praying, medilating and even in liturgical
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worship. If not, she will keep on living the past rather with a
spirit of preservation complex and mutual self-defence and will
naturally be barred from all creative programmes of the Spirit.
It is herc we need the assistence of the Spirit in a special way

to break us and make us one, to lead us along the path of life,

progress and creativity.

The recourse to law and preservation is not necessarily a
sign of the Spirit. It can very well be a sign of refusal to
change. It can also be a sgin of certain vested interest in preserving

the stafus quo. Generally those who lack the power of the Spirit
liang on to tradition in a Slavish manner. The Spirit will ra_thcr
'« own tradition, especially

foster a creative acceptanc of one on,
when it encounters other traditions. But when one's nner depth

is empty, then the only norm is from outside. This was the
case of Judaism which Jesus encountered. Hence the good News.
came as the news of the liberation from the slavery of the Law.
The fanatic addiction to certain liturgical ru.brics of a bygonle
century at the expense of love and.cpm_:ord in the Church 1is
certainly not a sign of the living.Sme in th_e. Church. I_t can
very well point to the lack of liberating Spirit of God in the
Church. The true Spirit combines identity and growth, traditio‘n
and modernity, past and present. It does not consist in cele-
hrating the past in the present as performing some rituals ev-
olved in the early centuries without any change or adaptation- to
the present state of consciousness of .the people for whom it is
celebrated. Rather it consists in creatively answering the challen-
oes of our Ltime, even in the pattern of worship. This creative
?\'ork of the Spirit is not the produce of any particular school,
though difTerent schools may have their roles to play. It comes
(rom the Spirit itself which alone has the power to transcend
all particularities, yel allow the particular to blossom in its own
venius and tradition. Thus the capacity of self-acceptance and
transcendence will only make a particular Church grow properly.
Self-acceptance withoul transcendence can become fanaticism
and uncompromising addiction to outdated tradition. Transcen-
dence withoul self-acceptance can also be equally unauthentic,
as it creales a community without rootedness in its own past.
Only the Spirit can bring aboul the proper synthesis of these
two, and the Spiril is al work even now, as it was in the be-
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ginning. Our duty is not to block the Spirit nor to project our
own self as the Spirit. When the Spirit works it out then real
men of charism appear in the Church. In and through them the
Spirit works and only in so far as the Spirit works in them, they
arc real men of charism. We need such men of charism in our
Church: bishops, priests, religious or lay, that we may settle.
the problem of rites amicably for the whole of India, and that
we may tide over the liturgical impasse in the Syro-Malabar
wing of the Oriental Churches.

We need more and more spiritual men of. real charism of
the Spirit, that we may change the face of the Church in India,
make it more authentically Indian. By imposing an English way
of prayer-life, especially by breviary and hymns, the Church
in India has alienated many of her faithful from the natural
rhythm and spontaneity of their prayer-life. As long as we use
these imported prayers, we will be less creative. Since we are
not the masters of these prayers, we can only preserve them,
and not creatively alter them. In this respect the new malay-
alam breviary and the service of the dead, produced by the
Oriental Church in Kerala, inspite of all the possible imperfections
they may have, certainly deserve praise and encouragement. This
breviary has helped to restore the rhythm of prayer-life of in-
numerable religious back to the rhythm of their own country
and culture. The result is also visible: the gifted ones compose
new music for the texts that are in the breviary in their own
mother tonguve. This creativity is possible only if the prayer is
set in their own rhythm of life. Though the Orientals in Kerala
have done comparatively well in this matter, yet they have still
to go a long way, that our Church be totally liberated.

The work of the Spirit is obviously unity of heart. St.
Paul clearly speaks of this in his epistle which we have already
seen. The fight, disagreement and division in this little Church
over such trifle matters are certainly not the signs of the work
of the Spirit in the Church. The fight Dbetween bishops is an
Open matter of discussion today, whenever priests, religious or
‘ay people mect in any conference. We need deliverance from
this situation. And for this the Spirit should work. Let a bishop
or more bishops with the charism of leadership emerg:. Unity

does not mean absolute oneness in opinion. The Spirit may
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unveil different aspects of reality even in the same Church.
Accordingly different patterns may be slowly arising even in
matters of worship. Unity or a real charismatic leadership de-
mands a basic openness to varieties of expressions and a gradual
acceptance of pluriformity. New challenges are to be met newly.
People who live in an exclusive community of the Orientals
without much interaction with the people of other traditions
should not think that the way they think and do must be the
norm for all. Others have different situations, problems to solve,
challenges to face. In the same way people who live constantly
with other ecclesial communities and have continuous interaction
with other cultural patterns, should not also think that what
they think justified for them should be the norm for those who
live as an exclusive community of the Orientals. The one Spirit
can allow pluriformity of worship, always remaining in the same
genius and under the same jurisdiction. Precisely this is the
freedom the Oriental Churches enjoyed. The authoritarian lega—
lism of imposing the same ritual pattern everywhere is neither
pneumatic, nor charismatic, nor oriental. Centralization was at
its zenith in the Roman Church, Though the Roman Church is
decentralizing, certain Oriental groups seem to have imbibed the
Roman legalism to such an extent that the mental framework
of these people is now completely determined by such an enslav-
Ing spirit of legalism. This situation naturally deprives the
Oriental Church of its genuine charism of pluriforrnity and of
its power to respond to the challenges of times creatively. Let
us hope that a new bishop or more bishops of charisms of the
Spirit will emerge in this Church, who will be open to the
different aspects of truth needing expressions, who will success-

fully unite hijs fellow-bishops in accepting each other and lead
the clergy and laity to face the new

challenges with creative ..
response,

Christians are told by the Spirit to look to faith
for those rewards that righteousness hopes for, for
in Christ Jesns whether vou are circumcised or not
makes no  difference. What matters is faith that
makes its power felt through love (Gal. 5:5-6).

Similarly the Oriental, Church (the Syro
is to be told by the Spirit to look to

-Malabar) in India 4
faith for those rewards:
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that righteousness  hopes for; for in Christ Jesus whether  you
celebrate according to 1962 missal or 1968 missal or any
trifle matters like that makes no difference. Whal malters is faith
that makes its power felt in love, in mulual nrvupl:uufn. and
openuess  to understand each  other, The  problem here is nol
that of scholarship or non-scholarship in matlers of liturgy, butl
of an allitude towards the whole reality ol liturgy and  the
reality of God unveiling itselfl conlinuously.

St. Paul also  speaks  aboul the signs of the  Spirit and
the signs of the flesh in the same  Epistle. Among the signs of
the flesh he includes  “jealosy, bad  temper, quarrels, disagree-
ment, factions and cnvy™ (Gal. 5:20). When it comes Lo malters
of liturgy people often  wonder what Spirit guides our leaders,
theologians and thinkers. As the signs of the Spirit Paul ment-
ons in the same epistle the following: “love, joy, peace, patience,
kindness, goodness, (ruthfullness,  gentleness  and self-control”
(Gal. 5:22). A real charismatic led by the Spirit will have these
characteristic notes. Il one thinks what he thinks only is right
and-hence to be uncompromisingly maintained, we shall never
come to a unity of heart. The Spiril  should help us Lo accept
cach other’s view and to proceed construclively for a happy

svithesis.

Pluriformily in lifestyle and even in worship does not mean
chaolic individualism in the Church. As a worshipping communily
the Church needs some basic common paltern rooted in her own
tradition. Apart from the basic minimum, this common pattern need
not be the same every where. In olther words different texts and
forms of liturgics could be evolved and later officially approved.
True Lo the Oriental tradition different anaphoras can also be
introduced.  That this may be materialized some sleps in its
[avour musl be taken and this is the task of leadership with
the charism of Spirit. If the Spirit works order and originality
can very well go logether. Individuality and pluriformity can

thrive. Present will meet and transform {he past. IFor this we

nced a Church led by Pneuma and rich in Charisma.
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